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MEETINGS OF THE CHARLES WILLIAMS SOCIETY

4 June 1988: The Society will hold its Annual General Meeting at llam at
Pugey House, 61 St Giles, Oxford. At the conclusion of the AGM at a8pprox.
11.30, there will be a reading session for members and visitors who are
invited to bring and read an extract from CW's prose or poetry and o say
briefly why they hawe chosen it. At 12,30 lunch will be taken., Members and
visitors are asked to make their own arrangements, but tea and coffee will be
available at Pusey House. A few yards from Pusey House is The Eagle and Child
pub (otherwise known as The Bird and Baby) at which The Inklings used to meet
to read and discuss their work. It may be possible to reserve some places in
a room where The Inklings are commemorated; members may like to see how the
association with The Inklings has been preserved by the brewers in the refur-
bishment of the interior. At 1.30, for those who wish, there will be a short
condusted walk %0 the University Church of St Mary to recall Cranmer and CH's
play, returning through Broad Street and by the Martyrs Memorial to Pusey House
by 2.20. At 2,30 Mr George Sayer will speak on "Lewis and Williams as Literary
Critics™ and members of the C 5 Lewis Soeiety have been invited #o attend this
dalk as guests of the Soaiety.

12 Mowember 1988: Doreen Berry will speak - title to be announced.

25 February 1989: Elissbeth Brewer will speak on "The EBole of Women in the
Arthurian Poetry ef Charles Williams".

The meetings in November and February will be held at Lidden Howse
24 Seuth Amdley Siweet, Lendon W1,

LONDOM READING GROUP

Sunday 7 August 1988: We will start reading Descent into Hell. We will meet
in St Peter's Chursh, Kensington Park BRsad, London W1l (nearest station Notting
Hill Gate) at 1 pn. Tea and coffee will be provided but please bring sandwiches.

OXFORD READING GROUP

For details please contact either Anne Ssott (Oxford 53897) or Brenda Boughton
(Oxfeord 55589).

CAMBRIDGE READING GROUP

Per information please contact Geraldine and Riehard Pinech, 5 Oxford Read,
Cambridge CB4 3PH, telephone Cambridge 311465.

LAKE MICHIGAN AREA READING GROUP

Per details please contact Charles Mwttar, 188W.1ltk St., Nolland, Michigan
49423, USA, tslephone (616) 396 2260.

CW_AND THE GOLDEN DAWN

Anne Hidler writes: "A propos Arti Ponsen's letter in Your Winter issme: no
doubt we must all try to be accurate in speaking about CW and the GColden Dawn,
bat I wish to put on reeord that he did himslef speak of his membership wnder
that title; and also that in 1932 or 3 he spoke of it as past, so i%¥ eannot be
true that 'he never really left' the Fellewship."

BEFERENCE TO C.W.

Gillian Lunn writes: "The late Philip Teynbee's posthumously-published End of
a Journey: an awtebiographical jourmal 1979-81 (Bloomsbary 1988: ISBE
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0 7479 0132 T7) has been much noticed and admired. Im an QObserver review I read
'.ess much of the bock is spent analysing and often denouncing harmless if feeble
thinkers, like Evelyn Underhill and Charles Williams ...'. This seems $o me so
inaccurate as to be pesitively misleading; neither writer is mentioned wvery
often and Kierkegaard is far more 'denounced', A friend's recent gifi #e Teynbee
ef a copy of The New Christian Year was clearly, frem the journal-comments, mch
valued. The dying 'seeker' was not loeking, perbaps, for what he had earlier
found and disliked in CW's own worda, and he could not bear CW's atyle of writing.
Bwk he was suffiently interested, many years later and near te death, to read them
tabout the life and works. of Charles Willaims ...' (I de wonder what he read) and
to puzzle sbout him: - ' ... obviously a great soul ...' and later 'Yet there is=s
something about his work which is deeply alien %o me; even repungnant. What? ...’
I found the Journal interesting and mowing.

SUPPLEMENT
There is no supplement with this Fewnletter.

S I R T T i . T R R R R i I Tk T b I S S S S S Sy PR A

On 27 February 1988, Eileen Mable spoke to the Sceiety om "The Augnst Predecesasr:
Julian ef Norwich and Charles Williams". We are very pleased to be able teo
reproduce the talk in the Newslettier. .

"I want te put my remarks this afterncon within the sontext of three quetatioms.
The first is from Psalm 145, v.9 (BCP version):
'The Lord is lowing unto every man : and his merey is ever all hisz works.®

The seoond is from Julian of Nerwieh:
'And he showed me more, a little thing, the size of a hazel-mmt, em the palm
of my hand, romad like a ball. I leooked at it thoughifully and wendered,
“What ia thia?" And the anawer eame, "It imx all that is made.”
I marvelled that it continuned te exist and did not smddenly disintegrate
it was so small. And again my mind supplied the answer, "It exists, both
now and for ever, becanse God lovez it." In short, ewerything owss its
exisience to the love of God.' (1).

The third quotation, and the briefest, is the phrua whieh appears on Charles
Williama' gravestone: *lUnder the Mercy’'.

Those of you who were present at the Soeiety's October meeting will remember

Dr Gisbert Kranz's references to the Archdeacon of Fardles's habit of chanting
verses from the psalms as, for instanee: 'O giwve thanks unto the God of 2ll geds,
for His merey endureth for ever', and hism linking this with Julian ef Norwich
and her themes of mercy and pardon. Some of you may also have recalled that,
when the Archdeacon waited in the back reom ef the infermal chemist's shop for
his apparently imminent death, ke turned frem the windew and began reading the
Revelations of Lady Julian., Charles Williams's cheice of beeck was surely
deliberate.

Williams's writings are rich in quotations from, and references to, Julian of
Morwich, His thinking is deeply imbued with hers. Sometimes his writing
illuminates hers, as in his essay on 'Sensmality and Sabstance' in The Image
of the City. Here he writes of Julian's use of the word 'sensuality' and moves
on, via a sympathetie eritique of D X Lawrenee, to the Incarnation and the need

to reeover for creation the Way of the Affirmation ef Images; and he eites
Julian as among those from whem we may learn.



Phere is, however, one passage in partiecular where Williams acknowledges
his indebtedness to Julian. Towards the end ef The Forgiveneaa of Sins, he
quetes William Blake:

* 0 point of mutual forgiveness between enemies,
Birthplace of the Lamb of God incomprehensiblel °*

and he continues: 'It was worth rememberiing Blake. DBut beyend Blake lies
the Lady Julian of Nerwieh, Few, if any, of the Englisk hawe written se
greatly of pardon as she, She has been quoied already, and it is no part ef
#his book's purpese to rewrite jourmalistiecally what she wrote celestially.
But on the ether hand no one can write a word of the absorption of human
activities into that final Glory whieb the Chureh declares without remembering
his august predecessor; and ne boek on such a subjeect ought #o close without
remembering the final Glory. The Atonement is the name given to an eperation;
an operation beyond our comprehension, but not beyond our attention; an
operation by which everything - even hell - was made a part of that final
Glory. ‘The Atonement made possible the forgiveness of sins; or at least made
it possible after the best manner. It enabled sin to be fully sin, and it
fully counteracted sin. The maniacal obsession of selfishness in which, both
necessarily and wvoluntarily, we live, was nowhere arbifrarily destroyed.

I do not say that we do not wish it has pleased Cod to destroy it; of comnrse
we do, even (many of us) at the small cost of destroying us with it,

The penance of our life is too heawy. But in fact he neither forbore to
create because we were about to sin nor ceased to sustain when we had begun
to sin, I% is the choice of a God, not of a man; we should have been less
harsh. We should net have created because we could not have endured;

we sould not have willed; we could not hawve loved. It is the ehoice of a
God, not of a man.®

Then he quotes Julian again., 'This place is a prison and this life is penance;
and in the remedy he willeth that we rejoice. The remedy is that ocur Lerd is
with us, keeping and leading into the fulness ef joy.' Williams comments:

*The joy is fo be complete and universal; even (mystically) hell is to be

part of that joy.' (2).

I have quoted at such lengths because the passage, both in its actual use of
words as well as in its thought, shows Williams's indebtedness te Julian.
We shall return te its theme later.

We know very few facts about Julian. She was born in 1342 and, with Richard
Belle, Walter Hilton and the author of The Cloud of Unknewing, cemprises that
brief fourteenth century flowering of English mystieism. Chaucer and Langiand
were among her centemporaries. Evelyn Underhill ealled her 'the firat English
weman ef letters®, Her life-apan included part of the FMundred Years' War, the
Black Death, the Peasants' Revelt and the murder of Richard II.

Julian peceived her revelatiens during the course of a serious illness in

May 1373 when she was thirty and a half years old; and she is thought, en the
evidence of certain wills, still to have been aliwe in 1416 when she would
have been in her seventies, Her garrulous younger contemporary and visionary,
Dame Margery Kempe, has described her meeting with Julian in her later years.
One notes Julian®s eneouragement of Margery, eoupled with an attempt te temper
her ever—eanitable, self-centred outlook, (If aryone wanta 'a good read', I
thersughly resemmend Margery Kempe's Beok (3). I found it fascinating,)
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We do not knew whether Julian was already an anchoress at the time she
received her revelations, or shewings. The presence of her mother and

other ecompaniens at her supposed death-bed suggests that she was not.

Ner do we know whether she ever became a prefessed nun. HNer anchorbed was
attached to the Church ef St Julian and St Edward's, Conisford, Nerwich.
Clifton Weliers, in his introduction te the Penguin edition of the Revelations
suggests that the link of her eell with the Benedictine Commmnity at Carrew
indicates that her profession was a pessibility., Certainly, that balance
which is so evident in the Emle of St Benedict is a motable trait im Julian's
eharacter as revealed in her writings. We de not even lnew whether her original
name was Julian, Sister Anna Maria Reynolds suggests that she may =imply

have taken it from the mame of the church te which her anchorheld was attached,

There are two versions of Julian's BRevelationa. The first and shorter one,
A Shewing of God's Leve, appears to have been written soon after the event.
The second, longer and better knewn version, Revelations of Divine Leve,
eontaining the fullness of Julian's meditations on the revelations, was net
written wntil almost twenty years after they had eccurred.

Although we know so few factis abeut Julian's life, whern we read and re-read
ker beok, we begin to know her as an individwal. She eomes alive for us.

I should like to speak personally here, I first read Revelations ef Divine
Love: about four years agu: I did so serioualy and with considerable care
beeause I had been asked ts prepare a aynopsis for a peasible monograph ef
Julian. The monograph has not beem written but I am gratefwl for the chanee -
net chance, surely, but rather Hely Luck - which led me ts read Julian.

I am grateful too that I read Julian before I read any of the eommentaries en
her beok, Some of these =eem more concerned to fit Julian and ker writings
into already prescribed ways of sanctity and methods of prayer than to clarify
what Julian ix saying. - A Precruatsan bed indeed!

Al though there was, and atill remains, much in Julian's writings that I find
bhard to understand, Julian's ewn impact was immediate and direst. I fermed a
strong impressien of her as a persem.

She is a loving and sometimes impulsive woman, possessing a natural and
attractive holiness, She has a gentle sense ef humour. She combines deep
bumility with strong independence of mind: she maintained, for example, that
there is no wrath in GCed. And one sometimes wonders whether her repeated
deference to the teachings of Holy Church and her insistence on the truth eof
the meaning of her visions ean always be equated. She has a fine mind which
is reflected in her theologically sephistieated wnderstanding and her cemmand
of language.

Julian has a wholeseme, balanced sanctity far removed from any hint of
neuroticism; and she has the maturity to accept and live with ambignities and
things she cannot wholly understand. She has homeliness ( a word she nses of
Qur Lord Himself in the shorter version of her book) and she has a warmth te
whieh the reader readily responds. She is, we may say, 'in love' with Our
Lord; but there is about her none of the soft and eleying piety which can
irritate in a writer such as Richard Relle.

I have already referred to Julian's sense of humour. Speaking of the visit of
the priest when she was supposedly dying, she writes:

'My parish priest was sent for to be at my end, and by the time he came my
eyes were fixed, and I could no longer speak. He set the eroass before my
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face and said: "I have brought you the image of your Maker and Sawviour.
Leek at it, and be strengthened."

'] thought indeed that what I was doing was good enough, for my eyes were
fixed beavenwards where by the mercy of God I trusted to go, But I
agreed none the less to fix my eyes on the face of the crucifix if I
eould., And this I was able to do. I thought that perhapas I could lock
straight ahead longer than I could look up.' (4).

Julian is wery much her own woman, as I have indicated by reference to the
firmnesa witk which ghe held to the truth of her visions, even when some of
her insights appeared to clash with the aceepted orthodoxy. In the shorter
version eof her book (I quete here from A Shewing of God's Love edited by
Sister Aong Maria Reymolds), she writes:

'‘But God forbid that ye smhould zee or take it thus, that I am a teacher,
for I do not mean that, nor meant I ever so. For I am a woman, unlettered,
feeble and frail. Bot I know well this that I say — I have it on the
shewing of Him who is Sovereign Teacher - and truly charity urgeth me te
tell you of it, for I would that God were kmown and my fellow-Christiana
helped (as I would be myself), to the more hating ef sin and loving of
God, Beeause I am a woman should 1 therefore believe that 1 ought not to
tell you about the goodness of God zince I saw at the same time that it
is His will that it be knom? And that shall ye see well in the same
matter that follows after, if it be well and truly received., Then shall
ye soon forget me that am a wreteh, and act so that I hinder you mot, and
behold Jesus who is Peacher of all.' (5).

~Julian's 'Beecause I am a woman ...' i3 no mediewval feminist outburst. It sounds
very much like a direct reply to a passage in the Ancrene Riwle (that strange
mixture of spirituality, advice as to the ordering of an anchoress's life of
prayer and devotion, practical eoncern for her physical well-being and
devastating distrust of any form of human sexuality) whieh forbids an anchoress
to teach. 'Do not preach to any man, not let any man ask you for adviece or

give you advice; give your adviece only to women, St Paul forbade women fo
teach: "I suffer not women to teach". (6).

Julian walks the Way of the Affirmation of Images. There are her vivid
descriptions of the Lord's Passion, her detailed parable of the Lord and the
Servant, the picture of Christ enthroned in the human heart, the vision of the
Heavenly City where God is not in amy one partieular place, her evocative
picture of the green hilla and valleys of the sea-bed, with its intimations of
Psalm 139. Mot least is Julian's understanding of God as our Mother as well as
our Father and the homely naturalness with which she pictures the consequenees
of this;

'"The human mother will suckle her ehild with her own milk, but our beloved
Mother, Jesus, feeds us with himself, and, with the most tender eourtesy,
does it by means of the Blessed Sasrament, the precious food of all true
life. And he keeps us going through kis mercy and graece by all thke
sasraments ..... The buman mother may put her child tenderly to her breast,
but our tender Mother Jesus simply leads ms into his blessed breast through
hia open side, and there gives us a glimpse of the Godhead and heavenly joy
- the inner certainty of eternal Bliss.' (7).

Julian is thoroughly inecarmational and Trinitarian in her teaching:



'For the Trinity is God, and God the Prinity; the Trinity is our Maker
and keeper, our eternal lover, joy and bliss - all through our Lord Jesma
Christ. ..... for where Jesus is spoken of, the Blessed Prinity ia always
to be understood as I ses it.' (8).

Apart from Julian's frequent overt references to the Trinity, there are many
occasions when she groups virtues, qualities, images, im threes ~ a kind of
trinitarian patterning.

Juliam is insistent that her visions were mot given her for herself alone but
for all ker fellow-Christians whieh, in that mediewal, mon-pluralist society,
peant everyone. I want to earry this further. In reading Jul}an, I have had
the growing conviction that here is someone who writes about life as it really
is and who does not ignore or fudge the dark and oruel side of human experiense
in this world. She writes about reality. And that reality - the way things
actually are, the way life actually works - is the same whether one is a
Christian or not. Beeause Julian writes within a Christian framework, using
Christian language and imagery, then Christians should most readily respond to
what she is saying. But the many nom- Christians who acknowledge a spiritual
dimensiom to experience, will also find muchkh in Julian to whiek they ean respond.

Paul Molinari wrote of Julian: 'It was Julian's eonviction that these sights
sonveyed to her intelleot a special light by whieh she saw and grasped the inner
and real value of those vital truths which are at the basis of our life.(my
underlining)., However, she is concerned mot with the perception of those truths
in the abstract, but with their impact en our relatiomskip towards God, with

the understanding of the way in which this relationship should be lived.' (9).
But it is precisely besause of her grasp of *those vwital truths whiech are at

the bagis of our life' that Julian ean spesk to many of ocur eontemporaries
outside the visible Chmreh.

I want to move on to explore, ir brief, two themes whieh are eommon to both
Julian and Charles Williams, They are, first, what we have learned from
Charles Williams to call the Co-inherence and, second, the apparent mecessitiy
of ain and the problem of evil and suffering. It is mot, of ecourwse, possible
entirely to separate the two themea,for any sonzideratiom of the former will at
some point inelude the latter.

All things hold together im Christ, Because of their relatedness to KHim, they
are also related to each other. From the Co-inherence of the Trimity itself
(which is the origin and patfern), the Co-inherence spreads outwards., There is
no such thing as chanece, only what Charles Williams would, I think, call Hely
Luck, We are interdependent on each other, whether we like it or mot. We are
affected by the actiona of others, as they are by oura. We, each one of us,
with the whole created universe, are part of this web of glory whiech is the
meang of God's activity in hias ereation.

It requires but a little reflection, a little eonaideration of some of the

events in our own lives, a little tracing back of our own personal history, to

see that this ia aso, Charles Williama writes of the aet of conception;
*That new life exists literally within its mother; it inheres in its mother,
The value of the gsexmal aet itself is a kind of co-inherence; the two
participators intend (violence apart) a renewal of mutual vigour from the
most extreme intimacy of physieal relationships. With coneception eomes
the physical inherence of the child. And this is renewed through all
generations; each generation has inhered in that before it; in that sense
without any doubt at all, we earry, if mot another's burden, at least the
burden of others.
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‘Such is the natural fact. At the root of the physical nature of man

(30 long as free choice exists) lie exchange of liking, substitution,
inherence. The nature of man which is so expressed in the physical
world is expressed after ihe same mannmer, only more fully, in the mental
and spirituwal.®

He: goes on to write of other ways in which we live 'from others', agserting that
*If this prineiple of exchange, substitution and eo-inherence (inhering in each
other) is at all true, then it is true of the wheole nature of man', (10).

Agpin, ke writes in The Descent of the Dove:

"e.es G0-inherence did not begin with Christianity; all that kappened then
was that eo-inherence itself was redeemed and revealed by that very
redemption as a supernatural prineiple as well as a natural. We were made
gin in Adam but Christ was made sin for us and we in him were taken out

of sin. To refuse the ancient heritage of guilt is to eut ourselves off
from mankind as certainly as to refuse the new prineiple, It is
neceasary to sabait to the one as freely as to the other.' (11).

Science itself bears witness to the inter-relatedness of matter; and the
ecologist demonatrates the dependence of living thing upon living thing and of
living things on nom-living things. We eannot escape the fact of co-inheremee,
by whatever name it is ealled. As Williams wrote: '.,.. to refuse the
Co-inherence is to separate oneself from the nature of things.' (12).

The matural world is a paradigm of the spiritusl. But it would be wrong to
mgke rigid divisions between the two, for it is preecisely through the physical
that the spiritual is expressed.

And what of Julian? Co-inherence is not part of her vocabulary but it is
most definitely part of her understanding. I referred earlier to her equatiom
of Jesus with the Trinity. Again, she writes: '"The whole Trinity was involwved
in the passion of Christ, giving us an abundance of virtue and grace by him,
though only the Maiden's Son suffered. And because of this the whole TPrinity
rejoices eternally.' (13). Julian repeats more than once that her wisions are
not exclusives

'The vision was for all and sundry. .... And though I aspeak of myself I

em really speaking of all my fellow Christians, for I was taught by the
inner meaning of this revelation that God intends this. .... For it is
God's will that you should receive it with great joy and pleasure, as if
Jesus himself had showed it to you all. The fact that I bave had this
revelation does not mean that I am good. I am good only in so far as I
love God the better: if you lowe God more than do I then you are by that
much better than I. ..... When I look at myself in particular I am obviously
of no aceount, but by and large I am hopeful, for I am united in love with
all my fellow Christians., It is uwpom this unity that all those of mankind
who are to be saved must depend. God, as I see it, is everything that is
good; he has made the whole of creation, and lowves all that he has made.

And whoever loves his fellow Christians for God, loves all there is,

For everything is included in the "mankind who are to be saved": everything,
I say, that has been created, and the Maker of all as well! For God is in
man, and God is in everything. And by the grace of God I hope that anyone
who looks at it in this way will be taught aright, and greatly comforted

if need be,' (14).

'For God is in man and God is in everything.' We are united at the source: this
surely is the basis of Co-inherence and the exchange and substitution which flows
from it. *Our faith is nothing else but a right understanding, and true belief
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and sure trust, that with regard to our essential being we are im God, and God

in us, though we do not see him.' (15). Again, Julian writes, 'The charity of God
makes such a unity within us that when it is seen for what it is in truth mo one
ean separate himself from anyone else.' (16). Julian's Revelations is a diseursive
book rather than a closely developed argument; but the theme of eompleteness,
wholeness, umity in and with God runs throughout it., It is as if Julian beth
longs for and already possesses it. '

I want to move on to a brief examinatiom of some of the reaetions eof Julian and
Charles Williams to sin and suffering. Both were troubled and distressed by the
sufferings of their own times and by that which they knew had been part of creatiom's
experience sinee the Fall, Both of them were questioners and both exemplified
Charles williams's splendid dietum: 'Man was intended to argue with God.' (17).
‘Mumility®, he writes, 'has never consisted im not askimg questions; it does not
make men less themselves or less intelligent, but more intelligent and more them-
selves.' (18). And, in addition to examining at some length Job's questioning of
God, he also cites the Virgin Mary's "Mow shall these things be?' in response to

the angeliec Ammuneiation. Julian may have questioned less vehemently tham Williams,
but she was vwery persistemt. Williams cites Aquinass 'God would mot know good things
perfectly, unless he also knew evil things .... for, since evil is mot of itself
knowable, forasmuch as “evil is the priwation of good®, as Augustine says (Confess.
iii.7), therefore evil can neither be defined nor known exsept by good.' Williams
himself continues, 'Things whieh are not and never will be he kmows, "not by vision",
as he does all things that are, or will be, 'Bnt by simple intelligsnes". It is
therefore part of that knowledge that he should mnderstand good in its deprivatiem,
the identity of heaven in its epposite identity of hell, but withowt ™approbation”,
without ealling it into being at all.' (19).

But the Adam, our earlieat forebears, sould not kmow evil by pure intelligence,

only By experiense, 'Since there was mot - mince there mever kas beem and never
will be - anything elae than the good to know, they knew good as antagonism. All
differenes eonsists in the mode of kmowledge. They had what they wanted. That they
did not like it when they got it certainly does not alter the faet that they
eertainly got it.* (20). So man knows good and he kmows good as evil, This I do
not understand and it appears to eontradiet what Williams later wrote im his essay
or Phe Cross. However, Williams maintaina that there was something in mar whieh

"had remained everlastingly related to the good.' Referring to St Johm's Gospel,

ke writes, 'The Divine Thimg is there identified with the kmowledge of good whieh
indefeetibly exists in every man - indefectibly evem though it should be experieneed
only am hell - "the light whieh lighteth every man®.' (21). Juliaw maintained that
'Adam, as we know, was loved from eternity, and, securely kept im his time of need,
is: now happily restored to great and superlative jey. For our Lord is so good, 30
gentle, 30 conaiderate, that he mever famlts those who are going to bless and praise
him for ever, ‘,..... I naderstood with absolute certainty that there is in every
soul to be saved a godly will that never has assented %o 3zin, and tkat never will,
This will is so good that it never wills evil, but always wills gocd, and, in the
sight of God, doeas good.' (22).

Thia may not be as universal a3 Williams's Johannine deduction; but it is certainly
one of Julian's theologieally contentious statements from whieh, from time to tine,
she protects herself by protestations of her submission to the teachings of Holy
Churen, Christ kmew evil in his Passion, says Williama., For there 'He experiences

a somplete and utter deprivation of all knowledge of the good. .... The Thing that
was Christ Jesus, knew all things in the deprivation of all goodness.' (23).

Like Julian, Williams holds that in that hour ereatiom itself suffered and was
darkened; *though', writes Julian, 'the mighty, secret keeping of God did not fail.'(24)
From the Passion and Resurrection, Williams says that a new knowledge ¢ame into being.
‘llen had determined to know good as evil; there could be but one perfect remedy for
that - to know the evil of the past itself as good, and to be free from the nesessity
of the knowledge of evil in the future; to find right kmowledge and perfeet freedom

together; to know all things as oceasions of lowve.' (25). But do we indeed know the
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evil of the past as good? Are we free from the mecessity of the knowledge of evwil

in the future? If Williams is talking about our present life in time, then I find
this hard to aseept. Can we know all things as an oecasion of love? To this I

would answer yes, that such knowledge is a kind of redemption, that I have known it
in my own experienee and that I thank God for it. But I have in honesty to add that,
as I uaderstand it, the evil itself remaims no less evil beeause good has eome from it

It is in his essay on "The Cross" (published in 1941) that Charles Williams most
foreefully and sombrely eonfronis the issue of God and suffering. Writing of the
eonsequenees of the Fall, he says, "Our distress then is no doubt our gratwitous
choiee, but it is also His., He eould have willed ms not to be after the Fall.

Ee did mot. .... We are instrneted that he eontemplates, from his infinite felicity,
the agonies of His creation, and deliberately maintains them in it., I do not refer
merely %o the agonies of the present time; they are more spectacular and more
destructive, but mot more lasting, nor perhaps very much worse, than the agonies of
a more peaceful time. But man has not often known a more peaceful time. And if he
had, in the times that he has known, the very burden of daily existence too often
seems a curse, The whole ersation groameth and travaileth together;

'This then is the ereation that "needs" (let the word be permitted) justifying.
The Cross justifies it to this extent at least - that just as He submitted ws
to His inexorable will, so He submitted Himself fo our wills (and therefore %o
Bis). He made us; He maintained us in our pain. At least, however, on the
Christiam showing, He eonsented to be Himself subjeet t0o it. If, obseurely,
He would not eease to preserve us in the full horror of existence, at least He
shared it. He became as helpless as we under the will which is He, This is
the first approach to a sense of justice in the whole sitmation., Whatever

He chose, He chose fully, for Himself as for us.' (26).

Christ, says Williams, by that central substitution of the Cross, took wp the torm
web of humanity and made it whole., There is nothing that happens that is outside
His will. 'As in bombings from the air, caneer, or starvation, for instance?

Yes I suppose so; if at all, then eertainly in those examples.'(27). Is it trne?
Om Williams's showing, yes. Julian is, like Williams, grieved and appalled at evil
and suffering. Like him, %00, although with less vehemence, she plases the
responsiblility on Geds

'For I saw that God in fact does everything, however little that thing may be.
Indeed, nothing happens by luck or chanee, but all is through the foresight and
wisdom of God. If it seems chance or luck to us, it is because we are blind

and short-sighted. .... A man will reekom some things to be well done, and
othera: 40 be ewil, but our Lord does mot see them so. For as all matural things
have beem made by God, so all that has been done is in some ways God's doing.

It is not difficult to see that the best deed has been done well, and as the
best and highest deed has been done, 80 the least deed has been done just as well
All this is in aceordanse with the nature and plan that God decided for every-
thing from before ereatiom. There is mo doer but ke.' (28).

Julian bas a saint's depth of love for, and trust in, €od. But this does mot prewvent
her from questioning why €od, in his foreseeing wisdom, had not prevented the
beginning of sin, 'for then, thought I, all would have been well.' (29). It was at
this point in her wision that Jesus answered her with the words whish have besome so
familiar to us: "It behoved that there should be sin; but all shall be well, and all
shall be well, and all manner of thing shzll be well,'(30), She meditates on these
words at length. Juliam saw, in her vision, all the pain and suffering that ever

bhas been or ean be and knew that, of it all, the passion of Christ was the greatest.
'All this was shown in a flash', she writes, 'and quickly passed over into sonsolation
-~ for our good Lord would not have the soul frightened by this ugly sight. *But I did
not see sin. I believe it has no substanece or real existence. It ean only b? k§cwn
by the pain it eauses.' (31). And again the Lord comforts her, saying that sin is

indeed the cause of the pain and reassuring her onee again that 'All shall be well,
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and all shall be well, and all mammer /of/ thing shall be well.'(32), But still
Julian persisted in her questioning: 'Good Lord, how ean everything be all right
when sueh great hurt has come to your ereatures through sin?' She is told that
Adam's sin was the greatest wrong ever done and this had been set right by Christ's
Passiom. 'The meaning of our blessed Lord was this, "Simee I have mow made the
greatest wrong good, I want you to know by this that I shall make good all wromgs
of whatever degree.®'(33). Julian is showm that the Trinity will perform a deed at
the last Day whieh will make everything turm out well. Whem she eomsidered those
who would be dammned she did not see how thiz eould be. 'But I had mo amswer to this
revelation save thig: "What is impossible o yom is mot impossible to me. I shall
honour my word in every respeet, and I will make everything turm eut for the best.”
Thos wes I taught by Cod's graee to hold steadfastly to the faith I had already
learned, and at the same time to believe quite seriously that everything would tuwm
out all right, as our Lord was showing.'(34).

For many years, Julian meditated om her visione thai she might more fully understand
the Lord's meaning., *It was more than fifteem years after that I was answered in my
spirit's understanding. "You would know our Lord's meaning im this thing. Know it
well. Love was his mesning. Who showed you? Love. What did he show you? Love.
Why did he show it? For love., Hold on t#o this and you will know and mnderstand
love more and more. But you will not know or learm anything else — everi"'(35).
I eonclude by repeating ome of the quotatioms at the begimming of thias paper as a
fitting summary of the umderstamding shared by Juliam of Norwieh and Charles Williams:
'Under the Merey'.

(e Eileen Nable
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Nexbers may be interested %0 know of two fortheoming events:

-~ there is an exhibition of paintings by Amme Spalding im the Sally Mumter Fine
Art 8allery, 2 Motcomb Street, Belgrave Square, London SW1l fream 25 May - 17 Jume,
eper Momday to Priday from 10am to 6pa.

- on Thursday 16 June at 7.15m im the Sowth Bank Gentxe Paureell Roonm,

Johm Heath-Stubbs will give a poetry reading to celebrate the publieatiom of hi=
Collested Poems 1943 - 1987.
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